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brooks no rival. And when his Spirit takes up its abode in us, it cannot rest 
until it possesses us wholly, to the exclusion of all alien aflEections." 

3. ]aiae& z-V), 20 skall cover a multitude of sins. Whose sins? Not the 
sins of him who converts the erring brother. Against this are two reasons (i) 
Nowhere else in Scripture do we find such a doctrine that a man may cover 
his own sins by inducing another sinner to repent. The opposite is not 
obscurely intimated e. g^, in i Cor. 9 : 27. (2) James could not have contem- 
plated the possibility of a Christian undertaking the task of converting others 
while his own conscience was burdened with a multitude of sins. It is the sins 
of the converted sinner that are covered. The phrase "cover sins" reminds 
one of Ps. 32 : i and it seems to have been common among the Jews. 

4. James 5 : 14, 15, anointing him with oil., etc. In respect to this debated 
passage, the writer thinks that it is most probable that the purpose intended for 
the oil to serve was either to be the channel or instrument of a supernatural 
cure or an aid to the sick person's faith. And the reason why oil was selected 
was that it was believed to have healing properties. It is obvious, on the one 
hand that James does not recommend this oil merely as medicine, for he does 
not say that the oil shall cure, nor yet that the oil with prayer shall do so, and 
more than that, the anointing is to be done by the elders which would not be 
necessary if it were merely medicinal. "On the other hand, it seems to be too 
much to say that the anointing had nothing to do with bodily healing at all 
and was simply a means of grace for the sick." 

Tirosh and Yayin. In the recent number of ^& Journal of Biblical Lit- 
erature (vol. X. i). Prof. H. G. Mitchell offers the results of a special examin- 
ation of these words. Tirosh is frequently applied to the juice of the grape 
while it is still in the fruit or when it has just been expressed by man. Wine 
as a product generally takes this name and in the majority of cases it is re- 
garded as a good. The reason for prizing it was that it finally became wine 
(Mic. 6 : 15). Deut. 14 : 23, shows that the juice of the grape is tithed as tirosh 
but drunk as j/ajz/w. In all the cases it is the promise that is in the tirosh 
which makes it either desirable or harmful. Yayin is used of wine as a drink 
which had an important place in the life of the Hebrews. It was prized for its 
flavor and the exhilaration it produced (Ps. 104 ; 15). The use of wine is com- 
mended, the abuse is condemned. The priests were forbidden its use because 
of the frailty of human nature. The Nazarites were forbidden because thus 
they could best indicate their separation from their fellows. The Rechabites 
are commended not because they abstained from wine simply but for honor- 
ing the rule of their ancestor. This rule also forbade them to live in houses 
and sow seed. Jeremiah was teaching a lesson of fidelity to God from their 
example of fidelity to Jonadab. Tirosh and Yayin, then, denote not two 
kinds of wine but the same wine at different stages, before and after fermen- 
tation. At first it is regarded as a simple product of husbandry and valued 
for the promise that is in it. Finally it is treated as a drink, and praised or 
condemned as it is used or abused. It is prohibited only to certain persons at 
certain times or for exceptional reasons. 

The Greek of the Apocalypse. The peculiar character of the language in 
which the Apocalypse is written and the difficulty of understanding how the 
same person could have written in two styles so different as that of the Gos- 
pel of John and this of the Apocalypse have long occupied the attention of 



